
 

 

  
Abstract—Religion revival including Islam in Kazakhstan 

represents reaction, first of all on internal social and political change, 
events after disintegration of the USSR. Process of revival of 
Kazakhstan Islam was accompanied as positive, so by negative 
tendencies. Old mosques were restored, were under construction new, 
Islamic schools and high schools were created, was widely studied 
religious the dogmatic person, the corresponding literature was 
published, expanded contacts with foreign Muslim brothers in the 
faith, the centers of the Arab-Muslim culture extended.  

At the same time in Kazakhstan, there are religious-political parties 
and movements, pursuing radical goals down to change the spiritual 
and cultural identity of Muslims of Kazakhstan by the forcible 
introduction of non-traditional religious and political, ethnic and 
cultural values. 

 
Keywords—Terrorist act, Islamic factor, national tasks, radical 

Islam, the role of Islam. 

I. INTRODUCTION 
TATES of the former Soviet Union are undergoing a 
complex and ambiguous process of national reconstruction, 

stabilization of socio-economic relations, achievement of 
consensus among various social groups. This fully applies to 
Kazakhstan, which is a multicultural society, characterized by 
fairly vague forms of national identification. 

The essential role in stabilization and society integration, 
achievement of political consent belongs to religion. And it is 
quite natural. Various faiths have centuries-old experience of 
communication both with the individual, and with society as a 
whole. Religious leaders feel and understand moods and needs 
of masses. Religious doctrines have powerful intellectual and 
spiritual potential. Without research of problems of interaction 
and interference of religion and policy it is hardly possible to 
understand the modern world. 

Special activity in modern political processes is displayed by 
Islam –the "youngest" of world religions. The number of its 
followers is growing from year to year. Islam has a serious 
influence on minds and hearts of hundreds of millions people in 
the countries of Asia and Africa, and it has to be reckoned with 
as a real force. It should be emphasized that political and 
intellectual activity of Muslims accrues not only in the 
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countries of the East, but also the West. Islamic revival also 
reveals itself in Kazakhstan. 

Strengthening of positions of Islam causes an ambiguous 
response in world public opinion. It is obvious that the world of 
Islam isn't uniform, and on this background reaction to activity 
of radical organizations is quite explainable. Researchers will 
have to answer a number of questions. Whether Islam really 
comprises conflicting potential contradicting the rules of 
modern society and state? What manifestations of Islam 
represent public interest and can have consequences, significant 
for political processes in the Republic of Kazakhstan and other 
regions of Central Asia? 

Search of answers to these questions seems to be extremely 
opportune for even in Kazakhstan with the developed 
orientalistic tradition Islam yet has not become a subject of 
relevant political and social research. Even exact number of 
Muslims in Kazakhstan is unknown as existing ways of 
assessment are often based on ethnic criteria, and, respectively, 
religious factor is in most cases substituted by the ethnic. 
Authors of analytical investigations on the subject represented 
in this article focus their attention on interaction of politics and 
ethics, politics and economics, politics and law. Complex and 
deep-laid links of religion with other public spheres didn't 
become a subject of profound research interest. Mainly only 
general regularities and peculiarities of religion-state relations 
are mentioned.  

In Kazakhstan Islam has become an essential factor of social 
and political life. The effect of this factor can't be narrowed 
only to fulfillment of extremist goals by certain groups of Islam 
followers [1]. It is considerably broader and includes, besides 
all, political activity of moderate Islamic forces. Kazakhstan 
has become one of the few countries of the former Soviet Union 
which has maintained stability and an interfaith consent. The 
president of the Republic of Kazakhstan, the Chairman of 
Assembly of the peoples of Kazakhstan N.A.Nazarbayev at the 
XVII session of APK, declared: «Kazakhstan is the only place 
in the world where Muslims, orthodox, Catholics, Protestants, 
Buddhists, Jews live in consent. This is a unique place where 
they can come together and speak about all their problems [1]. 

Thereof Kazakhstan has managed to succeed considerably in 
the solution of a number of national tasks. Kazakhstan model of 
Islam’s constructive potential application, integration of the 
divided society on its basis represents doubtless interest not 
only for the republics of the CIS, but also for other countries of 
the world. Islam is an integral part of Kazakhstan history and 
culture, life-style of millions citizens.  Islam has the potential of 
working not for extremists, but on the democratic forces, 
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promoting not destabilization, but society and state 
consolidation. 

We believe that the realistic analysis of a modern political 
situation will be incomplete without taking into account Islamic 
factor. On the other hand, development of Islam is inseparable 
from political processes occurring in the country. Thus, it is 
apparently necessary to investigate religion-society relations, 
concrete forms of their interaction. In modern realities of 
Kazakhstan the influence of sociopolitical and legal 
mechanisms on religion is obvious and it has essentially 
extended in the conditions of the accelerated transformation of 
public life. As in 20 years of independence there have been 
serious changes in Kazakhstan which have introduced the 
alterations in the main tendencies of Islam development, 
interethnic and interfaith relationship. 

The essence of the abovementioned changes in the state’s 
public life and the changes in historically traditional Islam will 
be justified in the given article. Its contents and composition are 
conditioned by the main task with allocation of the separate 
paragraphs devoted to the most significant, which is mentioned 
in titles, problems of modern state and religious practice in the 
Republic of Kazakhstan. 

II.  RELIGIOUS SITUATION IN KAZAKHSTAN AND QUESTIONS OF 
POLITICAL AND LEGAL REGULATION  

Religious situation in the Republic of Kazakhstan is defined 
by general sociopolitical and economic situation in the country. 
Within democratization of society and strengthening of 
economy the destabilizing potential of a number of alarming 
tendencies in the religious sphere weakens. 

One of the major factors of stable social development is a 
peaceful interfaith dialogue. Achievement of interfaith peace is 
an important condition of existence of modern society. 
Interfaith relations policy in Kazakhstan is held with the 
account of globalization processes. At the initiative of 
N.A.Nazarbayev, president of Kazakhstan, Congresses of 
leaders of world and traditional religions took place in Astana. 
For the first time in history leaders of world and traditional 
religions gathered and accepted joint documents. Congresses 
became an essential contribution to global process of 
inter-civilizational and intercultural dialogue. The meeting of 
leaders of world religions became a powerful incentive against 
attacks on religions and disparaging separate religious 
doctrines. It was agreed unanimously that the variety of 
religious beliefs and confessions should lead not to mutual 
suspicion and discrimination, but to mutual perception and 
harmony showing uniqueness of various religions and cultures. 
Successful conduct of forums brought visible political 
dividends to Kazakhstan, helped to increase its positive image 
on the international arena. Leaders of world and traditional 
religions accepted the Declaration in which interfaith dialogue 
is considered as one of the most important instruments of 
maintaining peace and consent among peoples and nations, 
efforts of the international community on dialogue advance 
between civilizations. “I believe that continuation of 
interreligious dialogue will become an important contribution 
to the advance of cultural wealth, cultures of the world, a 

consent and tolerance in the new millennium. We can turn our 
forum not only into the main platform of world interfaith 
dialogue, but also into a universal tribune of constructive 
dialogue on topical issues of the present [2]. 

However to what extent do forums demonstrate the 
efficiency of Kazakhstan model of interfaith and interethnic 
consent in the state? First of all, the question is natural: why in 
the apparently safe country there are branches of various 
extremist organizations and followers of such doctrines as, 
"Nurdzhular", «Values of Tabliga», "Bkhagavad-Geeta", the 
founder of sect "Society of consciousness of Krishna" of Hindu 
Abkhay Charan, "Witnesses of Jehovah", "Scientology church" 
and others perform their activity in Kazakhstan? 

It is a paradoxical situation when in a rather safe country we 
can note the activity of practically all terrorist and extremist 
organizations which have extended their influence on the 
Central Asian region. Besides, the recent growth of their 
branches’ activity has been noted. The ambiguity of a religious 
situation in Kazakhstan is justified by the activity of 
nonconventional Islamic movements, such as «Hizb- 
at-Tahrir», «at-Takfir va-l-hidzhra», "Tabligi dzhama'at" and 
others. Also we must emphasize that in the history of these 
movements there are a lot of «white spots». Judging from the 
geographical distribution of such organizations in the region, 
Kazakhstan appears among the least studied territories, their 
activity. Meanwhile Kazakhstan not only gives the 
corresponding material for studying methods of their work, but 
also allows to track the evolution of development typical for the 
countries of Central Asia, occurring in the definite area and 
during a rather short period of time [4]. 

Far from being optimistic is the information about exposure 
in various areas of Kazakhstan of representatives of terrorist 
and extremist organizations, detention of their participants. 
According to data of the Center of anti-terrorist programs, in 
December, 2006 in the city of Stepnogorsk of Akmolinsky 
region bodies of KNB liquidated the group «Stepnogorsky 
Jamaat» in number of 10 people. Its purposes were the 
implementation of explosive actions in office buildings of the 
city, and also commission of attacks on bank collectors for 
getting financial resources [5]. 

In July, 2006 the staff of Extremism, Separatism and 
Terrorism Combatting Department of DVD of the Aktyubinsk 
region detained 7 people on suspicion in participation in group 
«Tabligi Jamia». 13 more members of this organization were 
detained by DKNB officers of Mangystausky oblast in 
September of the same year.  

In 2006 two citizens of Kazakhstan were condemned for 
participation in terrorist activity, as well as participation in war 
operations in Chechnya (Russia) [6]. 

In April, 2007 according to Interfax Kazakhstan agency in 
Zhambylsky region a 22-year-old citizen of Uzbekistan, wanted 
in his homeland for participation in forbidden extremist 
organizations was detained. Meanwhile, in December 2005, in 
Taraz his elder brother was found guilty of terrorist actions and 
murder and sentenced to 25 years of imprisonment. He was the 
head of «Zhamaat of Mujahideens of Central Asia» 
organization [7]. 
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The alarming statistics shows that in Kazakhstan there are 
favorable conditions for recruiting new members from 
unsuccessful regions of the country by forbidden organizations. 
Ascertaining of the events which have occurred during 2011 in 
various regions of the republic forms some kind of chronicle. 
Let's allocate some especially indicative facts [8]. 

In one of housing estates of Almaty fighters of a special 
group "Sunkar" neutralized a band of radical Islamists. 

- 25-year-old Rakhimzhan Makhatov blew himself up in 
DKNB building in Aktobe. It turned out later that he was a 
salafit, i.e. the adherent of an Islam branch which followers 
fight for belief purity [9]. 

In Shubarsha village of Aktyubinsky region followers of a 
radical branch of Islam in revenge for detention of their brother 
in faith fired at a local police station, having killed policemen 
[10].  

On October 31 in Atyrau two explosions thundered at once – 
near the building of city akimat and near an inhabited high-rise 
building in "Saryarka" residential district, not far from city 
prosecutor's office.    

In November Kazakhstan was stunned by news about bloody 
events in Taraz, and in December in the settlement Boralday in 
Almaty oblast there was a joint operation of the Ministry of 
Internal Affairs and KNB on detention of criminal group [11]. 

And thus, along with a fair on the whole statement of the 
President of the country at an anniversary session of APK (page 
2 of this article), it is necessary to admit the right on legitimacy 
of opinion that the recent religious stability has been destroyed 
in last years. «Till a certain time our country remained an island 
of religious stability, kind of a transit and recreation point for 
revolutionary-Islamic figures» [12]. Interests of organizations 
forbidden in RK are revealed today in the following directions: 
expansion of activity area; use of political methods; kindling of 
international discord; making contacts with criminal structures. 
And if before the extremist organizations recruited people from 
the republic, today the geography of obtained skills of the 
newly turned stretches far out of borders of Central Asian 
republics [13]. It becomes obvious that in the present situation 
actions of law enforcement bodies, whatever successful they 
were, are ineffective, as they don't solve the problem on the 
whole. The public is mythologized by successfully fulfilled 
operations on elimination of terrorist and extremist 
organizations. But instead of one liquidated cell appear two 
new, which act taking into account the experience of 
predecessors. At the same time in the course of fight against 
terrorist and extremist organizations the role of different 
ministries and departments remains passive [14]. It is clear, that 
one of the main objectives is the creation of a uniform center, 
capable to unite efforts of all ministries and republic 
departments, or revision of functions and tasks of already 
existing structures. Meanwhile state authorities try to take strict 
control of activity of nonconventional Islamic movements and 
groups, having declared, besides, a number of religious 
organizations beyond the law. The determination is 
conformable to wide public opinion. According to results of 
sociological research carried out by Dzhalilov Z.G. in 2007, 70 
% of respondents supported strengthening of state control over 

religious associations, 57 % spoke against distribution of 
nonconventional forms of Islam in the country [15]. 

The peculiarity of the religious situation in Kazakhstan is the 
fact that in public opinion ethnic and confessional origins are 
identical. It is logical to assume that any complication, 
especially an aggravation of the interfaith relations will be 
transferred to the national sphere.  

In such a situation it is important to provide a complex of 
political, economic, social, ideological conditions for 
development of ethnic cultures, and their interaction in favor of 
preservation and strengthening of national unity. It is strongly 
desirable to take drastic measures on preventing political 
radicalism, confessional and ethnic intolerance, on forming in 
citizens  tolerant consciousness and behavior, on development 
of political and legal culture, expansion of social partnership, 
fostering Kazakhstan patriotism, preventing different types of 
extremism [16]. 

Improvement of Kazakhstan model of interethnic and 
interfaith consent is sharply topical and demands immediate 
and effective measures.  

The religious situation in Kazakhstan demands careful 
consideration from the state as the negative processes occurring 
in the spiritual sphere of social life are capable to nullify huge 
efforts of the government  directed on overcoming objectively 
existing in Kazakhstan society contradiction capable to turn 
Kazakhstan into the arena of struggle of political and national 
ambitions. 

III. TRANSFORMATION OF RELIGIOUS CONSCIOUSNESS IN THE 
CONDITIONS OF KAZAKHSTAN INDEPENDENCE  

Post-Soviet strategy of social and economic development in 
Kazakhstan and other countries of Central Asia, especially in 
the first half of the 1990s, didn't find support with the 
population: as reforms were carried out mainly at the expense 
of deterioration of its living standards. It is necessary to 
mention the "contribution" made by unfair officials and newly 
made "sharks" of business in the course of an impoverishment 
of people [17]. It is natural that there was a need for search of 
such a political and ideological form which would serve as 
protection against the uncontrolled power of officials, moral 
decomposition of society, unfair distribution of property. And it 
was natural that in Kazakhstan and other republics of Central 
Asia with a formed cultural and religious tradition Islam 
became a shelter from social hardships [18]. It is necessary to 
emphasize that the Islamic religion was able to answer many 
questions put by modern reality. 

The situation which developed in Kazakhstan not only 
repeated the one in the East countries, but possessed its own 
features determined by peculiarities of social, economic and 
political status of the republic, complex structure of the 
population that affected the religious atmosphere as a whole 
and evolution of Islamic religion. 

The association of sociologists and political scientists 
(Almaty, M. Mametova St., 12/21, apt. 36) aimed to find out 
the religious beliefs of Kazakhstan people. The opinion poll 
gave quite interesting results [19]. 
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century-long spiritual historical experience upon 
modernization and whether it will enter a qualitatively new, 
universalized period of history internally devastated with 
external «cosmopolitan luster» [24]. 

On the whole, opinions of researchers of Islam influence 
factors on modern Kazakhstan society can be divided into two 
groups. The first are convinced that it is not necessary to rely 
strongly on religious traditions and to build social life on 
principles not concerning religion. Others consider it necessary 
to adhere to Islamic traditions without which it is impossible to 
develop spirituality of the people. Both concepts are alike with 
their simplified approach to a significant problem. The 
excessive emphasis on elements of religious life as well as 
denial of their impact on new phenomena fails to understand 
internal essence of sociopolitical and cultural processes in 
which traditional values intertwine with the present, creating 
the peculiar inconsistent picture which cannot always be 
understood and captured by mind [25]. One thing is clear, it is 
difficult to understand culture peculiarities as well as the 
character of modern Kazakhstan society without reference to 
historical and religious experience. 

Basic changes in social, economic and political life in 
independent Kazakhstan created not only absolutely new social 
field, but also new conditions, and new possibilities for revival 
of Islamic religion [26]. Official support of Islam rebirth wasn't 
the casual phenomenon: Islam is the productive area of a 
national cultural heritage which also keeps the influence on the 
population and partly on leaders of social movements, having 
kept its potential of «national wisdom» [27]. Its functional 
canons are coordinated with the ideas and concepts put forward 
by the official leaders of the independent state. The true religion 
induces believers to good, forbids infliction of harm, and forms 
an active, negative attitude to religious extremism. 
Confirmation to this can be found in the Sacred Koran and life 
of Prophet Mohammed. For example, one of ayats: «We made 
you a community adhering to the middle». According to 
revelations of the Prophet: Truly, religion is simplification and 
don't altercate upon religion, or you will get tired and grow cold 
to it. Direct people to the right way, pull together and please 
them [28]. Concern about lifting spirituality of people is 
harmonious to efforts of the state on preservation and research 
of a cultural heritage. The principle of the humane, fair relation 
to people doesn't contradict the policy of strengthening moral 
values in society. The Islamic postulate of cultural development 
of relationship between people will be coordinated with 
harmonization policy in the society of interethnic and interfaith 
relations. From the birth of Islamic religion it was made a 
sacred duty for its followers to be carriers of the high humane 
ideals defined by the Creator, to be heralds of the true culture, 
the valid freedom and general mercy «The Turkic world was 
always a link between the people and cultures... Soon the 
modern Turkic world, uniting and developing, possibly, will be 
called by researchers as "the Turkic-Islamic world". In due 
time, it christened outlook and religion of ancestors of Kazakhs 
with familiarly and funny sounding term: "tyurkizm-oguzizm", 
now it, seemingly, chose more surely, where its state should 
move [29]. During independence the authorities and clergy 

aspire to coordinate Islamic values to national tradition, to 
present Islam as an important component in the history of 
people. 

Islam came to Kazakh earth more than twelve centuries ago. 
Since then the people adhere to a mazhab Hanafi branch. 
Advantage of commitment to one of mazhabs in Islam is that 
the people remain a unity, consent, an organization. As a proof 
serves the fact that in Kazakhstan throughout several centuries 
there were no conflicts, contentions and hostility on religious 
ground. The unity in religion doesn't allow emergence of 
malicious intentions. Support of Islamic religion as spiritual 
and cultural basis became one of counteraction mechanisms to 
politicization of Islam, strengthening of political stability in the 
country [26]. 

Unfortunately, as a result of a long-term separation from 
Islamic heritage during the Soviet period Kazakhstan Muslims 
kept away from their origins, including hanafit. As a result, part 
of believers lost touch with the past and isn’t familiar with great 
heritage of its ancestors and isn't capable of distinguishing the 
good from the bad owing to small knowledge of Islam [30]. The 
agenda of today includes a question of revival of Islam which is 
traditionally widespread among Muslims of our country. 

Authority policy regarding religion should be as follows: 
without denying its influence on the population to use all values 
of Islamic civilization and at the same time not to allow 
religious impact on political processes as it happened in some 
countries of the Muslim East. 

V.  CONCLUSION 
Problems of historical development of Islam represent a 

difficult subject for research, and its evolution in the conditions 
of political transformation in Kazakhstan is even more difficult 
and inconsistent. And the matter is not only that Islam had to 
defend itself in new circumstances, but also that starting points 
of evolution of Islamic religion are extremely various, and 
"entry" into new realities was tightened for many years and 
proceeds so far. It is necessary to note the low level of research 
of a problem of politicization of Islam which is often put down 
to extreme scarcity of sources and materials on the subject [31]. 
Islam in Kazakhstan was submitted to very considerable 
influence of a local spiritual substratum, and also many 
philosophical doctrines, legal and moral standards, the esthetic 
views long since developed or occurring in these or those 
countries and the whole regions of its distribution. Features of 
social and economic, political and cultural development of 
people in countries and separate regions promoted formation of 
a number of directions, movements and trends in Islamic 
religion. The same circumstances became the reason of 
emergence of many, sometimes considerable differences on the 
grounds of one religious trend. Therefore, conclusions of some 
researchers on "uniform", "pure" Islam can be called into 
question. We think it to be too daring to believe that "national", 
"traditional" Islam presents a danger of distribution of 
radicalism and that it is something alien to "true" Islam [32]. 
Most likely, traditional Islam is capable of becoming a barrier 
on a way of spreading of radical religious ideology. 
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In Kazakhstan Islam started to take firm positions after 
gaining independence, passed this way by itself, its 
development has essential features. Islam was exposed to long 
and strong impact of atheistic propaganda of the Soviet state 
putting constant pressure upon Muslim clergy, destroying cult 
constructions and monuments. Naturally, non-standard 
sociopolitical conditions left the mark on development features 
of religion in Kazakhstan.  

In development tendencies of Islamic religion in Kazakhstan 
we can see evolution and transformation ways, various 
combinations of firmness of a tradition and a modernism, the 
extent of external forces’ influence on the provision of religion 
in new political conditions. 

It is necessary to emphasize the following circumstance. 
Like any other religion Islam developed unevenly. Ascents 
were replaced by recessions, development of one trend was 
accompanied by degradation of others, and reformation in one 
country went parallel with strengthening of positions of 
fundamentalism. Obviously, preservation of influence and 
distribution area of religion depends on many reasons, main of 
which consist in social, economic and sociopolitical conditions 
of its existence. Undoubtedly, in the countries of the East and 
specifically in Kazakhstan essential influence on Islam was 
rendered by transformation of political relations, taking into 
account their contents and forms. Practically in all countries of 
the East, including Kazakhstan, sociopolitical conditions act as 
a stimulator or a regulator of religion development.  

To define a place and role of Islamic religion in Kazakhstan, 
to determine its value it is necessary to analyze social, 
economic and political background [33]. Meanwhile in 
literature the status of Islam in Kazakhstan is estimated in a 
separation from specific conditions of political character within 
independence. The religious situation is quite often considered 
unlinked with development of modern society as a whole and 
change of its forms during changing processes. A number of 
researchers demonstratively prove the inaccuracy of such 
methodology. In particular Islam in Kazakhstan as a whole 
didn't "interfere" with development of independence and didn't 
"constrain" it, though promoted change of rates, forms and 
methods of impact on development.  

The problem of strengthening of interfaith and international 
tolerance requires constant attention. Internal political stability 
and safety, a confident movement of Kazakhstan to the new 
horizons of development depend on its solution. Consistent 
policy is conducted in Kazakhstan in this direction; determined 
efforts are made to strengthen peace and harmony among the 
people. As a secular state Kazakhstan guarantees counteraction 
measures against interfaith conflicts. It concerns both internal 
political decisions, and legislative initiatives which exclude 
articles and acts implying a priority of this or that religion to the 
detriment of other faith. Such policy of the President is fully 
supported by the people of Kazakhstan, believers and other 
citizens of the country. 

REFERENCES 
[1] Nazarbayev N.A. Poslanie Prezidenta Respubliki Kazakhstan narodu 

Kazakhstana. Novoe desiatiletie – novyi economicheski podem, novye 
vozmozhnosti Kazakhsatana // Kazakhstanskaya pravda. – 2010. – 29.01. 

[2] Zhusupov S. Islam v Kazakhstane: proshloe, nastoiashee, busushee vo 
vzainootnosheniah gosudarstva i religii // Islam na postsovetskom 
prostranstve: vzgliad iznutri. – М.: Centre Karnegi, 2001. 

[3] Bokayeva A.K., Smagulov E.M. i dr. Religioznye obyedinenia goroda 
Karagandy. – Karaganda: Izd-vo KarSU, 2007. 

[4] Mukhashov A. Religioznaya palitra sovremennogo Kazakhstana (obzor 
konfessii) // Kazakhstanskaya pravda. – 2010. – 01.07. 

[5] TokayevК. Vystuplenie Rukovoditelia Sekretariata Siezda liderov 
mirovyh I traditionnyh religii na otkrytii VIII zasedania Sekretariata 
Siezda. // http://www.nomad.su. 

[6] Abuseitova М.H. K problem izuchenia istorii islama v Kazakhstane / 
Islam I sovremennost. Materials of international conference.  – Almaty: 
Dike-Press, 2010. – 168 s. 

[7] «Islam – istoria I soremennost». - Almaty: Dike-Press, 2010 y. 
[8] Baizhanov Sh. Sufii i salafity // http://www.novostimira.com.ua/. 
[9] Namatov N. Religioznyi extremism v Centralnoi Azii // 

http://www.ca-c.org/datarus/namatov.shtml 
[10] Arystanbekova А.Kh. Globalizasia. Istoria. Dinamika. Aspekty. Grani. 

Perspektivy. – Almaty: Dike-Press, 2007. – 304 p. 
[11]  Koshkumbaev S.K. Religioznyi factor vo vneshnei I vnutrennei politike 

Kazakhstana / Gosudarstvo i obshestvo v stranah postsovetskogo 
Vostoka: istoria, sovremennost, perspektiva. Materials of international 
conference. –  Almaty: Dike-Press, 1999. – S.150-157.   

[12] Jalilov Z.G. K voprosu o metodah I podhodah v izuchenii religii na 
sovremennom etape // Shygys. – 2005. – № 2. – S. 174-181. 

[13] Komissarov V. Rossiski expert o religioznom extremizme, smertnoi kazni 
I korrupsii v Kazakhstane //  http://www.zakon.kz 

[14] Ali B. Sapar / Eldespai T // http://www.centrasia.ru 
[15] Nurgalieva A.M.Ocherki po istorii islama v Kazakhstane. - Almaty: 

Dike-Press, 2005. – 224 s.  
[16] V kakogo Boga verit molodezh? // http://zonakz. 
[17] Zharkynbaeva R.S. Kazakhstan I strany Centralnoi Asii: poiski 

identichnosti  // Evraziiskoi soobshestvo. - 2001. – № 2. – S. 23-29. 
[18] Sultangalieva A.K. Islam v Kazakhstane: istoria, etnichnost I obshestvo. – 

Almaty: Kazakhstanski institute strategicheskih issledovanii pri president 
RK, 1998. – 188 s. 

[19] Nazarbayev N.A.Poslanie Presidenta Respubliki narodu Kazakhstana. 
Povyshenie blagosostoiania grazhdan Kazakhstana – glavnaya tsel 
gosudarstvennoi poilitiki // Kazakhstanskaya pravda. – 2008. – 7 
February. 

[20] Argynbayev Kh.A. Kazakh khalkyndagy semia men neke 
(Tarikhi-etnographialyk sholu. – Almaty: Gylym, 1973. – 326 b. 

[21] Nurmanova A.Sh. XIX gasyrdyn sony – ХХ gasyrdyn basyndagy Kazakh 
zandylygy (adat pen shariat) // Islam: history and modernity. Materials of 
international conference. – Алматы: Dike-Press, 2001. – S. 73-77. 

[22] Nurtazina N.D. Islam v istorii srednevekogogo Kazakhstana: 
istoriko-kulturologicheskoe issledovanie. – Almaty: Pharab, 2010. 

[23] Orazbayeva А.I. Civilizatsia kochevnikov evraziiskih stepei. 
Kazakhstanskie vostokovednye issledovania. – Алматы: Dike-Press, 
2009. – 310 s. 

[24] Hidoya: kommentarii musulmanskogo prava. – Tashkent: Uzbekistan, 
2004. – S. 80. 

[25] Akishev A.K.Centralnaya Asia: novoe srednevekovye? // Tamyr: 
Almanakh. Vypusk 1(2): Art, culture, philosophy. – Almaty: Assosiation 
“Golden century” , 2010. – S. 13-23. 

[26] Erekesheva L.G. Problema «traditsia-modernizatsia» i religia v 
Centralnoi Asii (pervaya tret ХХ v.) // Eurasian community: society, 
policy, culture. – 2008. – № 2. – S. 82-92 

[27] Kosichenko A.G. Religioznaya situatsia v Respublike Kazakhstan // 
Аnаlytic. – 2001. – № 4. – S. 23-26. 

[28] Shelkova E. Religioznaya situatsia v Kazakhstane в 20-60-е gody // 
Eurasian community: society, policy, culture. – 2003. – № 4. – S. 97-102. 

[29] Mukashov A. Gosudarstvo i religia: osobennosti vzaimootnoshenii / 
Religious extremism: the origins, the reality and socio-legal prevention. 
Part 1. Materials of the international conference.. – Almaty: Academy of 
CNS, 2011. – S. 25-27. 

[30] Syroezhin K.L. Otnoshenia religioznyh institutov i gosudarstva: 
politologicheski analiz / Religia v politike i culture sovremennogo 
Kazkahstana. –Astana: Elorda, 2004. – S.128 - 141.  

World Academy of Science, Engineering and Technology
International Journal of Humanities and Social Sciences

 Vol:6, No:11, 2012 

3156International Scholarly and Scientific Research & Innovation 6(11) 2012 ISNI:0000000091950263

O
pe

n 
Sc

ie
nc

e 
In

de
x,

 H
um

an
iti

es
 a

nd
 S

oc
ia

l S
ci

en
ce

s 
V

ol
:6

, N
o:

11
, 2

01
2 

pu
bl

ic
at

io
ns

.w
as

et
.o

rg
/7

99
7.

pd
f



 

 

[31] Orynbekov М.S. Genesis religioznosti v Kazakhstane – Almaty: 
Dike-Press, 2005. – S.24. 

[32] Jalilov Z.G.K voprosu о methodah i podkhodah v izuchenii religii na 
sovremennom etape // Shygys. – 2005. – № 2. – S. 174-181. 

[33] Jalilov Z.G. Islam I obshestvo v sovremennom Kazakhstane. – Almaty: 
Dike-Press, 2011. – S. 14. 

[34] Yugai I.S.Tolerantnost v mezhkonfessionalnom vzaimodeistvii v 
Respublike Kazakhstan na sovremennom etape //   http://www.nacbez.ru 

[35] Abuov A. Kazakhstan i islamski mir: rastavlaya aksenty // 
http://www.izvestia.kz 

[36] Kazakhstandagy dinder. Collective PPS kaphedry religiovedenia I 
culturologii Al-Farabi KazNU. Izd-vo KazNU, 2011. 

[37] Bregel Yu. Notes on the study of Central Asia. – Papers on Inner Asia. - 
№ 28. – Bloomington: Indiana. University Research Institute for Inner 
Asia Studies, 1996. – Р. 61 

[38] Bregel Yu. Notes on the study of Central Asia. – Papers on Inner Asia. - 
№ 28. – Bloomington: Indiana. University Research Institute for Inner 
Asia Studies, 1996. – Р. 61. 

[39] Myer W. Islam and Colonialism. Western Perspectives on Soviet Central 
Asia. – London: Routledge Curzon, 2002. – 272 p. 

 

World Academy of Science, Engineering and Technology
International Journal of Humanities and Social Sciences

 Vol:6, No:11, 2012 

3157International Scholarly and Scientific Research & Innovation 6(11) 2012 ISNI:0000000091950263

O
pe

n 
Sc

ie
nc

e 
In

de
x,

 H
um

an
iti

es
 a

nd
 S

oc
ia

l S
ci

en
ce

s 
V

ol
:6

, N
o:

11
, 2

01
2 

pu
bl

ic
at

io
ns

.w
as

et
.o

rg
/7

99
7.

pd
f




